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My Asian BuxTunaN, 


I 12805 mapa” a you will 


receive, with. attention every at- 
tempt to fix the true notion of a rite, 
conſidered by our Church, as generally 
neceſſary to Salyation ; this I have en- 
deavoured to do in the former of theſe 
diſcourſes. In the latter, I ſhall be glad, 
il J have eſtabliſhed the Juſt interpreta- 
tion of a diſcouiſe of our Lord's in the 
birth chapter of the Goſpel by St. John, 
which 
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which wor to ma to inforce, as its 
primary © the 8 of that 


rite, as Ua as £4, point "Ot the great 


benefits of it. 
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1 CoritnTHIANS X. 16. 


The. cup of bleſſing which we bleſs, is it 
not the communion of the blood of 
Clift The bread which we break, 
n it nat the communion of the body 
of Chrift ? 


HERE are Three ſeveral notions 

1 reſpecting the Lord's ſupper, which 
have long ſince divided the ſentiments of the 
Chriſtian world; all of them agreeing in this 
point, that they attribute to it, what our 
Church conſiders as effential to a Sacrament, 


nAà2n outward viſible 81 nd an inward ſpiri- 


tual * 
: * 


[2] 
The great object with our Reformers was, 
whilſt they acknowledged the doctrine of the 


Real Preſence, to refute that of Tranſubſtan- 


tiation ; as it afterwards was to refute the 
notion of Impanation or Conſubſtantiation. 
They took much pains likewiſe toſhew from 
the Scriptures, as well as from the authority of 
the earlier Fathers, that this rite was not a 
material Sacrifice; an idea which later Writers 
notwithſtanding, of great weight and charac- 
ter in our Church, have ſtill ſupported; par- 


ticularly from the Pure Offering of Malachi, 


and the parallel drawn by St. Paul between 


the Lord's table and the table of Devils. 


But in oppoſition to this idea, and indeed to 
the very notion of a Sacrament, it hath been 
Rrenuoufly urged, that from the words of in- 
ſtitution, “do this in remembrance of me, 
e &c.” nothing more can be collected than 
the deſign of a bare memorial. Yet the notion, 
which hath beſt approved itſelf to the learned 
and diſpafiionate, is that of a feaſt upon a Sa- 
crifice; a feaſt upon the ſymbols of that body 
and blood of Chriſt, which made the one 
great Sacrifice for the fins of mankind. To 
this I know of but one conſiderable objection ; 
which is ſometimes made by thoſe who are 
well-wiſhers to the true idea of a Sacrament ; 
and who have thought, * it is too remote 

from 


ö 


ö 
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from common apprehenſion, too learned for 
general uſe; and therefore probably not the 
primary and moſt accurate explanation of the 
matter. Still this interpretation ſeems to have 
obtained the moſt general ſuffrage amongſt the 
Divines of our own Church, till the notion 
of a bare memorial was revived by an eminent 
Prelate, whoſe oſtenſible deſign at leaſt was, 
by removing from this ceremony every thing 
eſſential to a Sacrament, to render it no lon- 
ger exceptionable to the bulk of thoſe Proteſ- 
tants amongſt us who diſſent from the Church 
of England. Amongſt the anſwers to this 
ce plain account of the Sacrament,” as it is 
called, was one from the pen of another Pre- 
late, who defended the idea of a feaſt upon a 
Sacrifice with uncommon ability and force of 
argument. But whilſt his larger works en- 
gaged the admiration of the learned world, 
this ſmaller publication was received with leſs 
attention, than either the importance of the 
ſubject, or the ſolidity of his reaſoning de- 
ſerved. Hence perhaps in part it may have 
happened, that later writers have again re- 
vived the idea of a bare memorial; which it 
was the object of this Prelate, in a work en- 
titled “a Rational account of the nature and 
** end of the Sacrament of the Lord's ſupper,” 
to refute. 


A2 Be 


(+ ] 
© Be this as it may, the opinion of a bare 
memorial ſeems to gain upon the minds of the 
public; whether from the plauſible and boaſted 
fimplicity only, which this and other Soci- 
nian tenets hold out, or from the inactive 
indolence of thoſe who too eafily. acquieſce 
under the incroachments, which theſe doc- 
trines make upon the true faith, I do not in- 
quire. But as I have perſuaded myſelf that 
this latter idea of the rite under confideration 
is inconſiſtent with the true defign of it, 
deprives it of its effential Ggnification, de- 
frauds the communicant of much real comfort 
to which he is entitled, and therefore takes 
from him much of its real benefit; I ſhall uſe 
my endeavours to confute ſuch an idea, by 
producing ſome arguments hitherto, ſo far as 
I know, not urged in favour of the feaſt upon 
a Sacrifice, and by ſhewing at the ſame time 
that the main objection to the notion, for the 
eſtabliſhment of which I contend, is ill found- 
ed. For if, with the uſe and application of 
no more learning than what every man of good 
undetſtanding brings with him to the reading 
of the Engliſh Bible, I can ſhew that the no- 
tion of a feaſt upon a Sacrifice 4s ſufficiently 
intelligible; the objection that it is too remote 
from common apprehenſion will be eaſily re- 


moved. If moreover I can ſhew that without 


LT] 

this notion the words inſtituting the rite, few 
and eaſy as they may appear, are far from 
conveying a clear and connected purport, I 
ſhalt then call it not only a plain and obvious, 

but a juſt and neceſſary interpretation. 
The account given by St. Matthew is this: 
«« And as they were eating, Jeſus took bread, 
and bleſſed it, and brake it, and gave it to the 
% diſciples, and ſaid, Take, eat, this is my 
% body. And he took the cup, and gave it to 
them, ſaying, drink ye all of it, for this is 
* my blood of the new Teſtament, which is 
«« ſhed for many for the remiſſion. of fins.” 
The account by St. Mark agrees in effect ac- 
cutately with this, omitting only the laſt clauſe 
4% for the remiſſion of fins.” Here, if I 
miſtake not, we have a ſtriking inſtance, how 
far the familiarity of ſounds, by dint of habi- 
tual repetition, will impoſe upon the mind un- 
der the appearance of a real and juſt apprehen- 
ſion of the propoſitions recited, It is not at 
firſt view very eaſy to conceiveany difficulty in 

the connection of theſe propoſitions, ** Take, 
seat, this is my body; drink ye all of 
** this, for this is my blood: yet ſurely no 
inſtitution was ever more remote from com- 
mon apprehenſion, if we are allowed to look 
no further than the letter, as ſome cagerly 
contend no precept was ever More unex- 
ä ' ampled 


16 ] 
ampled in che hiſtory of Jewiſh rites, or more 
unprecedented in all the variety of caprice, 
which diftinguiſhed the ceremonies of Idola- 
trous worſhip. Whether we conſider our Lord 
as a Teacher, or Legiſlator, a Friend, or Bene- 
factor, ſtill the command to eat the ſymbol of 
his body, and to'drin+ the ſymbol of his blood, 
unconnected as it muſt ſtand in the ideas of 
thoſe, who will admit no explication, but what 
may be found in the ſtrict phraſe of the inſtitu- 
tion, will be allowed to be as ſtrange as it is new. 

But St. Lukerrecites the words of inſtitution 
with ſome variation, and in a manner which 
may poſſibly throw light upon the ſubject. 
His words are, „this is my body, which is 
given for you; this do in remembrance of me. 
And in the account given by st. Paul the words 
are * my body, which is Broten for you: 
And after the cup, * this do ye, as oft as ye. 
« drink it, in remembrance of me. 

Here then the reaſon of the inſtitution is, 
it is true, aſſigned : they were to eat the ſym- 
bol 'of the body, and drink that of the blood, 
of one who was to give his body and blood for 
the remiſſion of their ſins; and this they were 
to do as a perpetual memorial of one, who 
thus laid down his life for them. | 

But {till the difficulty remains reſpecting 
peculiar mode of the inſtitution: the queſ- 


tion 


171 
tion is Mill, why eat the body, hy drini tho 
blood of one who had died for you? Why ſo 
ſttange a memorial, ſo ſingular an expreſſion 
of teſpect and gratitude? How comes it, that, 
our Lord, who always adapted his inſtructions; 
ſo much to the occaſion, and fo remarkably 
availed himſelf of every allufion, which might. 
through the ſenſes inforce a ſtronger, impreſ- 
ſion upon the mind, ſhould propoſe a mode of 
remembrance, which in the naked recital, as it 
now meets the ear, ſtands independent of every. 
preconception on the part of his diſciples ? 

Or again, how happened it, that he, who. 
in his other inſtitution, that of Baptiſm, adopt - 
ed a cuſtomary practice of his nation, ſhould 
in this inſtance injoin a rite which was likely, 
particularly to diſguſt the feelings of a Jew.?, 
St, Paul indeed ſpeaks as if he Were explain 
ing the reaſon for this peculiar mode of me- 
morial, when he adds, ** for as often as ye 
eat this bread, and drink this cup, ye, da 
« ſhew.the Lord's death till he come.” Yet if, 
the paſſages 6 wink 6 cited from the three Evan- 
geliſts, together with the account given by St. 
Paul, be all the Scriptures, which we are al- 
lowed to conſult upon this ſubject, the adyo-, 
cates for the ſimplicity of the Socinian ſcheme. 
will do well to tell us how and in what man- 
ner the eating and drinking of theſe ſymbols 
A4. " 


[$8] 
6 ere 
n deatng. 
' Our Lord died upon the croſs: his fleſh in 
the literal ſenſe was ih no way örolen, but 
by the ſpear of the ſoldier. It was particulatly 
predicted, and fulfilled in his death, that not 
2 bone of him ſhould be broken. On the 
aer hand his blood iſſued upon the ground. 
In what vie w therefore drinking the wine could 
reprefent ſach a n is a Point not _ 
aſcertained. | 
The truth is, that, until theſe difficulties 
meet à ſatisfactory ſolution, it is in vain to 
talk of the plainneſs and ſimplicity of this in- 
ſritution. For if by plainneſs be meant any ob- 
vious connection between the event of Chriſt's 
death, and the command apparently founded 
upon it, we have ſhewn; that, whilft the in- 
ſtitution is conſidered as a memorial only, no- 
thing can well be farther from being plain. 
And if by fimplicity be meant the facility, 
with which it is performed, neither is it ſo 
fimple, as it might obviouſly have been made 
for the purpoſe only of a memorial of Chriſt's 
death. As it is moſt clear that either of the 
two parts, that of cating the body, or that of 
drinking the blood, - ſeparately taken, would 
have fulfilled this * as —— 
as $ they both now do. 


I do 
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I do not mean to deny, that the inſtitution 
is plain and fimple ; indeed I hope to ſhew 
that it is ſo: but it muſt be from a very dif- 
ferent view of the ſubject. That it had an 
obvious plainneſs and fimplicity, when firſt 
injoined and adminiſtered to the diſciples, may 
be collected from the little or no pains taken 
to explain its fitneſs and propriety. In fact it 
is propoſed with as little preparation as the 
other great fite of our religion, . Go baptize 
« all nations, &c.“ from whence it is evident 
that the words · of inſtitution then carried their 
own explication. But it by no means follows, 
that they now do this. On the contrary, 1 
truſt theſe obſervations alone are ſufficient to 
prove that they do not. Let the advocates for 
ſimplicity therefore ſay what they pleaſe, we 
muſt have recourſe to other paſſages of Scrip- 
ture, or to cuſtoms elſewhere recited, or to 
the occaſional circumſtances of the moment, 
or in ſhort to the known apprehenſions of the 
perſons to whom this rite was delivered. It 
has been already obſerved, that there are, in 
St. Luke's account of the inſtitution, two ex- 
preſſions which may lead to an explanation. 
* My body, which is given for you,” or, as 
St. Paul expreſſes it,“ broken for you, And, 

* this cup is the New Te Wann) in * blood 
Us Nn is ſhed for * 2 


We 1 


10 

We learn therefore, that the reaſon of the 
injunction to eat this body is ſome way found- 
ed upon its being given or broken for us. 
And again, that the reaſon of the command to 
drink the cup is ſome way founded upon its 
being the blood of Chriſt, and the cup of the 
New Teſtament in his blood, which is he 
for us. The plain command therefore is, this 
body is given, or broken, for you; therefore eat 
it in remembrance of me. This blood is ſhed 
for you, and is the New Teſtament, or Cove- 
aant, therefore drink it. But as no one of the 


paſſages, which recite the inſtitution, explain 


at all the connection in either caſe between the 
matter of fact and the duty founded upon it, 
we muſt either extend our inquiries beyond 
theſe /our paſſages, to which the author of 
the plain account, &c.” would have us con- 
fined ; or leave one of the two great rites of 
our religion unexamined and unexplained. 

We will therefore now inquire, what were 
thoſe ideas and conceptions, and what the no- 
tions, with which this inſtitution had ſo evi- 
dent a connection, as to render it in the ap- 
prehenſion of the diſciples eaſy and ſimple. In 
fact what key they had, which opened to them 
the connection between the parts of this pro- 


poſition, ** Take, eat, this is my body, which 


is given or broken, for you:“ and again of 
this, 


: 


1 
this, This is my blood of the new Cove- 
«© nant, ſhed for you for the remiſſion of fins 3 


drink ye all of this.” 
Now to give a body to divide or break it, 


and to ſhed its blood, was the very form of Sa- 


crifice inſtituted by the Moſaic law. To a Jew 
therefore, one living under the law of Moſes, 
a body flain, given, and broken for another, 

muſt unavoidably recall the idea of ſome, or 
more of the Sacrifices of that law: and the 
inſtitution would of courſe receive its explana- 
tion with the diſciples from the notion of a 
Sacrifice. 

But if the words this is my body which 
is given for you, this is my blood which is 
*©:ſhed for you” reminded them of a Sacri- 
fice, the words which follow for the remiſ- 
5 ſion of fins” could not but remind them ſpe- 
cifically of the Sin-Offering. The command, 
take, eat, would in addition ſuggeſt to 
them the idea of another ſpecies of Sacrifice; 
and teach them, that they were likewiſe to 
commemorate a Peace- Offering. Again, when 
our Lord, pointing to the cup, ſaid, this is 
*© my blood of the New Covenant,” they 
could not but recolle& the words which Mo- 
ſes had uſed, when he ratified the Old Cove- 
zant by the ſprinkling of the blood of the Sa- 
crifice, « Behold the blood of the Covenant.“ 

And 
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And when they were commanded all of them 
to dv int that blood, they would readily under- 
ſtand by the uſe of wine, appropriated to the 
commemoration of that Sacrifice of Chriſt's 
blood, which was once to ſprinkle all man- 
kind, how every one might apply the ratifica- 
tion of the New Covenant to himſelf, It 
might too remind them of the peculiar Sacri- 
fice made at the conſecration of the prieſts; 
and of that ſingular appointment, “that they 
* ſhould all eat thoſe things,” wherewith the 
* atonement was made.” Laſtly, if the oc- 
cafion upon which this rite was inſtituted, if 
the paſſover, which our Lord deſired with ſo 
great a deſire to eat with his diſciples, if the 

elements of bread and wine uſed therein, to- 
gether with the words, referring to a practice 
already eſtabliſhed, „do this, as oft as ye 
drink it, in remembrance of me, have in- 
duced all parties, ancient and modern, to cone 
fider it as ſubſtituted in the room of the Paſs 
chal ſupper ; it is plainly impoſſible, that it 
fhould not have led the diſciples to compare 
with their deliverance from Egypt their greater 


deliverance in the remiſſion of fins; and to 


confider this new rite as a ſacrificial remem- 
brance of that death, of which the Paſchal 
lamb had been hitherto the accuſtomed type 
or or prefigurative repreſentation. 


Having 


1 


. Having thus pointed to ſome of the prin- 
cipal Sacrifices in detail, which feem imme- 
diately connected with this inſtitution, and 
make, if I may fo ſpeak, its ground-work ; 
I will now beg your attention to the general 
and concurrent purport. of the terms recited 


in the ſeveral accounts given of this inſtitu- 
tion. Even the previous exprefſion, .** when 
„ he had given thanks,” or bleſfed the ele- 
ments, accords exactly with the ceremony of 
the Peace-Offering. Thus of Samuel it is 
ſaid, „for the people will not eat till he 
* come, becauſe he doth 5%, the Sacrifice, 
*« and afterwards they do eat that be bid- 
« gn. | 
I obſerve too, that in the acids, 40 this i 18 
% my body, our Lord uſes the very term 
by which this Sacrifice of himſelf. was pre- 
dicted: A body haſt thou prepared.” 
Again, Given for you.“ Given to God for 
a . Sacrifice according to the Moſaic law, 
which injoins, that the animal to be ſacri- 
ficed ſhould be given to the prieſt, as God's 
repreſentative. But that I may not repeat 
what has been already urged upon many of 
theſe words, I will ſimply call to your recol- 
lection their general relation to a Sacrifice, 
by a bare recital of the inſtitution as it is 
given by St. Matthew, which is as follows: 
« And, 


( 66 


© And, as they were eating, Jeſus took bread, 
* and bleſſed it, and brate it, and gave it to 
the diſciples, and ſaid, Take, eat, this is 
* my body. And he took the cup, and gave it 
{© to them, ſaying, dr:nk ye all of it, for this 
e is my blood of the New Teſtament, which is 
* ſhed for many, for the remiſſion of fins. 

Here, I think; I might ſafely reſt my 
general argument, that, eaſy as the connec- 
tion between the parts of this propoſition, 
Take, cat, this is my body; and again of 
this, „drink ye all of this, for this is my 
* blood,” may appear, when unexamined ; 
and few as: the words of inſtitution are, the 
real connection in the parts of the two pro- 
poſitions can be explained ſatisfactorily upon 
no other ſuppoſition, than that of their al- 
luſion to a Sacrifice z without which a great 
ſhare.of the few words in each of the paſſages 
reciting the inſtitution will be ſuperfluous 
and unintelligible, and all of them ill ex- 
plained. I may therefore, I hope, without 
being unduely ſanguine aſſert, that the idea 
of a Sacrifice is the primary and leading idea 
of this inſtitution ; and that, as I have uſed 
no argument but what lies open to every 
reader of the Engliſh Bible, I may be al- 
lowed to call it an obvious and eaſy. expli- 
cation. 


There 


2. 


There is indeed an objection to this con- 
clufion, which I bring forward with the more 
pleaſure, becauſe, when examined, I truſt it 
will be conſidered as leading to a confirmation 
of it. Namely that, after all the pains taken 
by different writers to make this inſtitution 
agree with the reſpective hypotheſis of each, 
it does not nor can be made exactly to corre- 
ſpond with any one ſpecies of Sactifice under 
the Moſaic law. I readily admit the fact; 
and am inclined to think withal, that had it 
exactly correſponded with any one mode of 
Sacrifice, and confined its correſpondence to 
that only, it had been leſs perfect in its de- 
ſign than it now is. 

The truth is, if it be a repreſentation or 
application of the Sacrifice of the death of 
Chriſt, it muſt correſpond not exactly with 
one, but effentially with all the Sacrifices of 
the law. For as all the Sacrifices were types 
of this great event, and as the event itſelf 
muſt correſpond to its own types, fo mult 
whatever inſtitution be made to repreſent that 
event. The rite therefore which ſhould fully 
«© ſhew the Lord's death, muſt ſhew the Sa- 
crifice made by that death, which doubtleſs 
was St. Paul's meaning; a Sacrifice, upon 
which alone the merits and' ethcacy of that 
death are founded, For it is in the blood of 

| Es Chriſt 
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Chriſt facrifictally ſhed that the Scriptiires 
found the notion of propitiation; of atone- 
ment, and of forgiveneſs. 

This repreſentative rite therefore ould 
ſhew, that our Lord's body was, beſides its 
other correſpondences, a Sin- Offering, a 
Peace-Offering, and the true Paſchal Lamb. 
Becauſe in this view of the matter the rite will 
not ſo much be a full repreſentationof any one, 
as an abridgment or recapitulation of every Sa- 
crifice of the Old law. And I think the words 
of inſtitution do in themſelves, when duely il - 
luſtrated, indicate this general correſpondence. 

To the diſciples then there would appear a 
wonderful aptitude in the choice and uſe of 
an inſtitution, which ſhould accommodate 
itſelf to ſuch various alluſions of their law, 
whilſt it reminded them, in what manner 
the death of Chriſt fulfilled whatever the ſeve- 
ral ceremonies of that law prefigured. And 
henee it has happened, that both Ancients 
and Moderns have conſidered it under fo 
many diſtin&t points of view; or at leaſt 
have expreſſed it by ſo many diſtinct appel- 
lations: as the Chriſtian Sacryfice, the Chriſ- 
tian _— the Chriſtian Ob/ation, the 
Euchariſt, &c. 

To the Gentile converts; whoſe Sacrifices 


likewiſe were partly expiatory and partly eu- 
chariſtical, 
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chariſtical, this inſtitution would appear per- 
fectly obvious and ſimple; and they would 
of courſe conſider it, not as a memorial barely, 
but as a token of God's favour and recon- 
ciliation. 

To the Chriſtian, I mean the and 
Chriſtian, of the preſent day it is ſufficient 
perhaps, if he underſtand, that the death 
of Chriſt was a Sacrifice for the fins of the 
world : and they muſt have ſomething more 
than ſimplicity in view, who teach not this 
article explicitly to the loweſt underſtanding. 

But to return.z this point once well un- 
derſtood, I ſee nothing plainer, no interpre- 
tation of this Sacrament more eaſy and fim- 
ple, none more rational, than that it is a re- 
preſentation and memorial of that Sacrifice, 
or, in the language of our Church, a con- 
e tinual remembrance of the Sacrzfice of the 
«« death of Chriſt,” as well as the means by 
which every man may apply to himſelf the 
new Covenant of grace purchaſed -by that 
Sacrifice. 7 

It will be obſerved, that I have purpoſely _ 
avoided all mention of the opinion of the 
Ancients upon this ſubject; my reaſon has 
been, becauſe how much ſoever they may 
confirm this account, I haye been anxious that 
it ſhould ſtand upon more obvious and more 
IF B certain 
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cettain ground, upon the fair and juſt inter- 
pretation of the words of inſtitution: from 
which, when explained and illuſtrated by 
thoſe paſſages in the Old law to which they 
evidently refer, I ſhall be permitted to con- 
clude, that this rite is in its moſt obvious 
ſignification facrificial, and is explicable in 
fair conſtruction only by reference to the 
manner and deſign of the Jewiſh Sacrifices. 

I have not contended that the inſtitution 
is a material and proper Sacrifice ; becauſe the 
command is not, as in the viſion ſhewn to 
St. Peter, © ſlay and eat,” but eat, ** this is 
% my body, which is broken for you ;” drink, 
te this is my blood, which zs ſhed for you.” 
Thus St. Paul; «« Chriſt our Paſſover zs lain, 
« therefore let us keep the feaſt.” And again, 
when he compares the table of the Lord, 
not the altar, with the table of Devils, it is 
evident, that he conſiders it as a /eaſt upon a 
Sacrifice; unleſs we could ſuppoſe the Apoſtle 
to draw his argument from a caſe not paral- 
lel. There is too a remarkable paſſage in 
Ezekiel; the words of which, as well as the 
ſubject, are peculiarly appoſite to this point: 
where the fowls are invited to eat the fleſh, 
* and drink the blood, of the Sacrifice :” to 
which it is added, Thus ” mall be filled 
cc at my table, &c. 
But 
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But upon the ſuppoſition, that this tite be 
the repreſentation of a Sacrifice, it will fur- 
niſh us with more than one additional argu- 
ment to prove, that it really conveys an in- 
ward and ſpiritual grace. As thus for in- 
ſtance: if it convey to us the benefits of a 
Sin-Offering, namely atonement and forgive- 
neſs, expteſſed in the words, „this is my 
% body, which is given for you, for the re- 
** miſſion of ſins; by taking off the only 
obſtacle to divine favour, it reſtores us'to a 
capacity of receiving every communication 
of divine grace, requiſite to our future fal- 
vation. Thoſe therefore who know how ne- 
ceſſary to ſalvation the gifts of the Holy 
Spirit are, will readily allow, that Sanctiſication 
alſo is conveyed in this rite. . Or it may be 
ſtated thus: if beſides the benefit of a Sin- 
Offering, it comprize the benefits of a Peace- 
Offering, expreſſed in the words, “ take, eat, 
« this is my body,” then we have a poſitive 
proof, in virtue of the rite itſelf, that it puts 
us into a ſtate of acceptance with God; a 
ſtate which certainly ſuppoſes the commu- 
nication of divine grace, becauſe without 
that grace it is impoſſible that we ſhould 
continue in a ſtate of acceptance. Laſtly if, 
in addition to the benefits of a Sin-Offering 

and a Peace-Offering, it be likewiſe a fede- 
2 B 2 ral 
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ral rite, and we drink the blood of the. neu 
Covenant ; we evidently apply to ourſelvey 


all the benefits of that Covenant : a primary 
one of which is, as we are repeatedly taught, 


Sanctiſication. If it could be ſtill doubted, 
whether ſuch grace be immediately or preſently 
conveyed ; we might anſwer, that the benefits 
of all Sacrifices under the Law were imme 
diate and preſent : as I ſuppoſe the benefits of 
all acts of devotion in ſome. ſort to be. Take 
for inſtance the S;7-Offering : it is ſaid in 
Leviticus generally of the offender, ** He ſhall 
« bring his offering to the prieſt, who ſhall 
< make atonement with it for him, and it 
„ ſhall be forgiven him.” Accordingly in fact 
we find him allowed immediately. to bring his 
Peace- Offering, and then reſtored to the con- 
gregation.. We may therefore ſafely conclude, 
that a rite, which ſeems to comprehend al/ 
the virtues of all the Sacrifices under the Old 
law, comprizes that likewiſe of preſent and 
immediate efficacy in conveying | to us an in- 
ward and ſpiritual grace. 
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Joun VI. 56. 


He that eateth my fleſh and drinketh 
my blood dwelletb in me, and I in 


him. 
HE fate of the diſcourſe contained in 
this chapter has been extraordinary, 
Delivered indeed as it was by our Lord with 
a direct purpoſe to check the intereſted and 
intemperate zeal of many who. called them- 
ſelves his diſciples, we are not to wonder if 
they were diſguſted with a language, which, 
ſo far as it was intelligible, threatened to 
deſtroy the fond hopes, which they had con- 
ceived, of temporal ſplendor in their Meſ- 
fiah ; and in part treated of matters, of which 
it was not poſſible that they ſhould then form 
clear and diſtin notions. 
Yet after the event of our Lord's death, 
with which this diſcourſe had ſo claſe a con- 
nection thatit ſhould ſeem alone to haye clear- 
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ed up every obſcurity ; after the completion 
of that promiſe, which had aſſured the Apoſ- 
tles that the Holy Spicit ſhould lead them into 
all truth, we cannot ſuppoſe a diſcourſe, for 
it is not the interpretation of a word, a phraſe, 
or of one ſentence, which is the object of our 
preſent inquiry, we cannot ſuppoſe a diſ- 
courſe, which certainly turned upon a leading 
principle in the religion to be eſtabliſhed, a 
principle, which was to direct the practice 
and exalt the hopes of a Chriſtian, would 
longer be a matter of difficult interpretation. 

If therefore in later ages it has become the 
ſubje& of diſpute, it is probable, that the 
apparent difficulties, which have been ſtarted, 
may owe their rife, rather to the prejudi- 
cated opinions, which men have brought 
with them to the conſideration of this diſ- 
courſe, than to an inherent obſcurity in the 
ſubject itſelf, to any want of light from ſub- 
fequent events, or a defect in the INES 
inſtructions, 

The point in bitigation; firſt between the 
Romanifts themſelves, leſt it ſhould be 
thought to render the Cup a neceflary part of 
the Euchariſt, afterwards between the Pro- 
teſtant Churches and that of Rome, and laſt 
of all between ſome Divines of our own 
Church, has been, whether the paſſage of 

| my 
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my text, and others in this chapter of the 
ſame import, be properiy interpreted of the 
Sacrament of the Lord's ſupper; or whether 
they contain only a general doctrine applica- 
ble to that Sacrament; whether they have 
or have not immediately in view the inſtitution 

afterwards injoined in the Lord's ſapper. 
Authorities from the earlier ages have been 
moſt ſtrenuouſly canvaſſed and boldly chal- 
lenged by all parties. The opinion of the 
Reformers, as well upon the Continent as in 
England, ſeems to have been uniformly againſt 
the direct connection of this chapter with the 
Sacrament. Their ſentiment is conciſely ex- 
preſſed thus: Chriſtus ibi loquitur non de 
manducatione ſacramentali, ſed ſpirituali; et 
de pane ſignificato non fignificante. Chriſt 
there ſpeaks not of ſacramental manducation 
but ſpiritual manducation; not of that bread 
which is the ſign, but of that which is ſig- 
nified. I muſt however except the opinion 
of Archbiſhop Cranmer ; whoſe judgment 
has been partially cited, and improperly 
thrown without abatement into the ſame 
fcale. For the fact is, that the opinion of 
this great man varied upon this as upon other 
parts of the general ſubject: as might well 
be expected from one upon whoſe mind the 
—_ of the Goſpel was then . beaming with 
a recent 
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a recent and gradual increaſe of ſplendor ; and 
who from repeated and corrected examination 
only could hope to eſtabliſh that vaſt plan of 
a ſyſtem in diſcipline and doctrine, which 
ſhould meet the wiſhes and comprize the judg- 
ment of all the Proteſtant Churches. 

But in general the arguments urged againſt 
the propriety of interpreting theſe paſſages, 
as belonging directly to the Sacrament, at 
one time by him, and afterwards. by others, 
ſeem all to have been originally ſuggeſted 
from the fear of giving advantage to the doc- 
trine of Tranſubſtantiation. Yet how little 
ground there is for ſuch a ſuſpicion will, I 
think, be evident to any one, who even cur- 
forily ſhall read the whole of this diſcourſe. 
For however the Papiſt may build upon the 
letter of theſe words, My fleſh is meat in- 
« deed, and my blood is drink indeed,” or 
any other ſimilar paſſage there to be found, 
there is not a chapter in the volume of Scrip- 
ture, which ſupplies a poſition ſo directly in 
contradiction to their groſs interpretation, as 
that intended to correct the unthinking and 
haſty apprehenſion of our Lord's diſciples at 
| Capernaum. It is the ſþrrit that quicken- 
eth, the feſb profiteth nothing : the words 


*« that I ſpeak unto you, they are > ſpirit, and 
they are life.“ 


The 


197 1 

The Prelate indeed, upon whoſe plain ac- 
count of the Sacrament we have already ani- 
madverted, has carried his opinion upon this 
chapter with ſo high an hand, that whilſt he 
has been ſparing of his own arguments, he 
has not condeſcended even to. ſtate thoſe of 
others, who think with him: a defect ſup- 
plied by a confidence of affertion, in point 
of ſentiment, and in point of fact, which, 
upon religious ſubjects, is not very common 
in writers of any deſcription, and a familiar 
diſpoſition to ſuppoſe what our Lord would, 
or ſhould, have faid in given circumſtances, 
which is both preſumptuous and indecent. 

It is true, however, that contemporary 
writers, men diſtinguiſhed by piety, by learn- 
ing, by the moſt patient and perſevering ex- 
amination of Scripture truths, have ſupported 
the ſame concluſion : to whoſe arguments I 
ſhall, fo far as I know, do juſtice, if I anſwer 
the following objections. 

The firſt of theſe ſuppoſes that our Lord 
could not ſpeak of corporal or ſacramental 
eating of his fleſh, becauſe the Sacrament was 
not yet ordained. 

Secondly, it is urged, that i in this chapter 
there is no mention made of the ſigns uſed 
in this Sacrament, but only of the thing ſig- 
nifjed. 


Thirdl y, 
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Thirdly, that all, who believed in Chriſt, 
did eat his fleſh, and drink his blood, or elſe 
they could not have dwelled in Chriſt nor 
Chriſt in them. 

Fourthly, that our Lord ſays in the pre- 
ſent time the bread that I will give is my 


fleſh. 


The fifth difficalty, thrown in the way of 
this interpretation, is that the words, ex- 
«« cept ye eat the fleſh of the Son of man, 


and drink his blood, ye have no life in 


* you,” muſt contain a condition, which 
would comprehend all the faithful before 
Chriſt, and ſuch as ſhall be prevented from 
the Sacrament after him, and that therefore 
they are inapplicable to this Sacrament. 
Laſtly, that all who eat his body and 
drink his blood in the ſigns, have not 


Chriſt dwelling in them ; and that therefore 


he did not ſpeak of the Sacrament, when 
he ſaid, ©«* He that eateth my fleſh, and 
e drinketh my blood, dwelleth in me, and I 


« in him.“ 


With regard to the firſt ee drawn 
from the non-inſtitution of this Sacrament 
at the time when this diſcourſe was deliver- 
ed, I will only oppoſe to it one plain fact, 
which is this; that the ſame Evangeliſt St. 
John has, in the third chapter of his Goſpel, 

preſerved 
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preferved a diſcourſe of our Lord's with Ni- 
codemus, which expreflly mentions the ſign 
and the thing fignified, the neceſſity and the 
good effects of Baptiſm, long before that Sa- 
crament was inſtituted. 

There can therefore be no preſumption 
drawn againſt the application of this chapter 
to the inſtitution of the Lord's ſupper, from 
the time when this doctrine was delivered, 
which would not equally militate againſt the 
application of the third chapter to the Sacra- 
ment of Baptiſm: an application, which is, 
notwithſtanding, univerfally allowed. It 
ſhould likewiſe be remembered by thoſe, who 
urge this objeftion, that the inſtitution of 
Baptiſm, however early in the courſe of our 
Lord's miniſtry it was defcribed and explain- 
ed, was not injoined till you this of the 
Lord's ſupper. | 

So much for the objection by ;efelf ey 
dered : but I would make a further uſe of this 
diſcourſe upon Baptiſm: between which and 
that under confideration there is more than 
an accidental reſemblance. 

Our Saviour had told Nicodemus, that he 
muſt be born again. Nicodemus replies to 
the impoſſibility of the thing in the obvious 
and literal ſenſe of the words. Jeſus in an- 
ſwer, with peculiar Hy and claim to 
atten»- 


ta: 


attention points out the poſlibility, and the 
means of being born again ; as well as. the 
neceſſity of ſuch regeneration. * Verily. ve- 
e rily 1 ſay unto thee, except a man be born 
« of water and of the ſpirit, he cannot enter 
c into the kingdom of God.” To which, ſtill 
remarking upon the want of apprehenſion in 
Nicodemus, he adds, if I have told you 
C earthly things, and ye believe not, how ſhall 
ye believe, if I tell you of heavenly things?” 

In the ſixth chapter, Jeſus had ſaid, “the 
* bread, that I will give, is my fleſh, which 
I will give for the life of the world. The 
Jews, again anſwering as Nicodemus had be- 
fore done to the impoſſibility of the thing in 
its literal ſenſe, ſaid, * how can this man 
« give us his fleſh to eat? To which our 
Lord returns an anſwer, correſponding with 
that given to Nicodemus even to the very 
turn of the ſentence, Verily verily I ſay 
C unto you, except ye eat the fleſh of the Son 
of man, and drink his blood, ye have no 
« life in you;” the purport of which words 
is repeated and confirmed in the three next 
verſes, to which he adde, ſtill remarking 
upon their want of apprehenſion, ** doth 
„% this offend you? what and if ye ſhall 
« ſee the Son of man aſcend up where he 


was before ? a reply ſo exactly parallel to 


that, 
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that, with which he had concluded his con- 
verſation with this Maſter in Iſrael; that the 
bare juxta- poſition of theſe ſentences will 
render each the comment upon the other. 
From which analogy I cannot but think, 
that whoever will obſerve the ſtile, manner, 
and connection of theſe two diſcourſes, will 
be of opinion, that St, John took pains in- 
duſtriouſly to ſhew, that the two inſtitutions, 
which were to diſtinguiſh this religion, made 
part of our Saviour's plan, long before they 
were actually injoined. What confirms this 
notion is, that the only miracle, which St. 
John relates after the other Evangeliſts, is 
this of the miraculous increaſe of bread: a 
circumſtance in itſelf highly remarkable, as 
the reaſon of it is obvious, becauſe it gave 
an eaſy opportunity of introducing and ex- 
plaining the nature of this Sacrament, as the 
occurrence relating to Nicodemus had afford- 
ed an opportunity of explaining the other. 
To which I muſt add, that he is the only 
Evangeliſt, who inſiſts upon the ſacramental 
importance of either inſtitution, and that 
his attention in this inſtance is perfectly con- 
ſonant with the general deſign of his hiſto- 
ry; which was written in aid of the other 
Evangeliſts, to ſupply ſuch doctrines, as he 
Jogos might be moſt * added, and at 

the 
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the ſame time to correct the ae. 
ons of ſome already received. 

If we now look back upon the train of our 
Lord s argument, we ſhall with better advan- 
tage meet the ſecond objection; that there is 
no mention made of the fign in this Sacra- 
ment, but only of the thing fignified. 

The people, by their impatience to croud 
upon our Lord after the micacle of the five 
loaves and two fiſhes, had drawn from him 
an admonition in his uſual manner; which 
was indeed always to avail himſclf of the oc- 
caſion, and to colour his diſcourſes from the 
complexion of the moment. Labour not, 
* fays he, for the meat which periſheth, but 
for that meat which endureth unto everlaſt- 
« ing life; which the Son of man ſhall give 
** unto you.“ They, ſtill urging that the 
miracle of the loaves was inferior to that 
ſhewn by Moſes in the inſtance of his giving 
Manna to their fathers, quoted the paſſage 
from the Pſalmiſt;, He gave them bread 
from heaven: to which our Lord replied, 
« Your fathers did eat Manna in the wilder- 
* neſs and are dead. I am the living bread, 
« which came down from heaven ; if any 
«© man eat of this bread, he ſhall live for 
* ever; and the bread that I will give is my 
« fleſh, which I will give fot the life of the 
« world.“ 80 
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80 far then all; eo che glty delt verſe in- 
clefively, is plain and clear and the mie. 
taphor tifed by our Lord, eafily and obvi- 
oully conveys a ſenſe of the beneficial effect 
of his death, and the fuperior advantages 
which the world were to derive from that 
living bread; that fleſh which he ſhould give 
for the life of mankind, that Sacrifice which 
he ſhould offer * the croſs for the fing of 
the world. 

1 Bet pon the queſtion, * how can this 
man give us his fleſh to eat, our Lord 
uſes a language which bears no relation to 
any thing in the preceding diſcourſe, no con- 
nection with the ſubject immediately in queſ- 
tion, or to that which gave occaſion to it, 
to the bread miracalouſly increaſed, to the 
Manna of Moſes, or the true bread of life, 
and which nothing prior to the inſtitution of 
the Lord's ſupper could explain. Except 
ye eat the fleſh of the Son of man, and 
pry drink his blood, ye have no life in you 
Had the Jews even clearly underſtood 
mer he ſpake of his death, which the very 
diſciples long after did not; had they been 
apprized of the neceſſity of ſuch a meaſure, 
and of the benefits to be derived from 1 
mankind, ſtill the propoſition of amg bis 
ab; 11 | drinking bis blood, as a cotaphiance 
| C requiſite 
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requiſite ta;the. preſerratign- and ſecurity of 
life, either. natural OT ſpiritual, muſt have 
been as unintelligible to their reaſon, as it 
was abhorrent from their imagination. For 
it ſeems impoſlible, that they could form any 
<onjectute upon the mode in which alone 
this was practicable, till it ſhould receive its 
> = the inſtitution of the * 
ſupper- S 863 nog 01 

It is in = here to Gas that there is any 
analogy: betwixt believing the doctrines and 
practiſing the precepts of your Teacher, and 
The Jewiſh Doctors are quoted to prove 
that the figure of eating and drinking was 
cuſtomary among the Jews for receiving and 
imbibing doctrine: a remark, which from 
its great probability might readily be admitted, 
without any poſitive authority: for, the 
operations of the mind being no objects of 
ſſenſe, we are obliged: when we treat of them 
to uſe metaphorical terms; and thoſe taken 
from the operations of the body are the neareſt 
and moſt natural. Thus to ruminate upon 
and digeſt the inſtructions of another, is as 
eaſy and obvious a, language as the ſubject 
. admits; and hence the injunction to one 
Prophet © to cat the roll, b that he might 
. member the contents of it, and 
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deliver them to the houſe of Iſrael, as well 
as the declaration of another, * thy words 
«« were found and I did eat them,” are obyi- 
oully intelligible. But till the precept to eat 
the body — drink the blood of your Teacher 
as fuch bears no conceivable. analogy to any 
benefit to be received from thenee, and is in 
truth a faying not only hard in point of doc- 

trine, but in point of interpretation alſo, 
If more arguments can be thought neceſ- 
facy I will add one, which with me has much 
weight though a conſideration purely negative: 
and it is this, that, ſuppoſing the language of 
eating and drinking the fleſh and blood of 
Chriſt to mean the receiving, the believing, 
or the practiſing of the precepts and doctrines 
of Chriſt, we might reaſonably expect the 
Apoſtles in their epiſtolary writings to have 
repeated theſe metaphors; at leaſt to have 
referred to them, or to have enlarged upon 
them: particularly the Apoſtles St. John and 
St. Paul: St. Paul, who had occaſion to treat 
ſo much and fo frequently upon the nature, 
the efficacy, and the privileges of faith; St. 
John, who upon this ſuppoſition will have left 
theſe metaphors ſo little explained in that 
diſtinguiſhed converſation of his Maſter. - 
As much in vain is it to ſay y, that to cat 
al fleſh and drink the blood of a Benefactor 
C3 9 
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has for its object's only a more folemn and awful 
temembrance of him. Until the patrons of 
the one, or the other hypotheſis can pro- 
duce ſome matter, or ſome alluſion in ſa- 
cred, or at leaſt profane writ, which will 
better witrane their ſuppoſitions, the afler- 
tions wilt find as little Credit as they! have 
foundation. 

Again upon the queſtion being put by the | 
Jews, how and by what means they were to 
ext his fleſfi, he in the fifey-fifth verſe aſſerts 
poſitively, that not only his fleſh was meat 
indeed, but bir blood drink indeed. 

No in this place alſo it is Akt 8 to e, 
that he is ſpeaking of the figns, as well as 
the things ſignified ; or rather that he calls 
the ſigns, as in the inſtitution itfelf of this Sa- 
crament, by the names of the things figni- 
fied. 1 fay calls the figns by the names of 
the things fignified ; a figure uſed in all lan- 
guages, and particularly in the ſtile of Scrip- 
ture: becauſe I am confident, there is no fact, 
no cuſtom, no rite, no doctrine, and no ex- 
preſſion in Sctipture, priot to the inſtitution 
itſelf, which will give any explication of this 
our Sayiour's aſſertion, * My fleſh is meat 
* indeed, and my blood is drink indeed.“ 
And leſt the inſtitution itſelf ſhould Fail fuf- 
ficiently to draw off their minds from the 
pron 


L 7 1 

groſa and literal ſenſe of the words, our Lord 
refers them for the final explication of them 
to his Aſcenſion... ** What and if ye ſhall ſee 
* the Son of man aſcend up where he was 
s before? then at leaſt you will underſtand, 
that «<< my words are ſpirit and they are life,” 
Spirit, becauſe you cannot then interpret the 
eating and drinking of my fleſh and blood 
carnally ; but of the figns only. Life; becauſe 
theſe. figns ſhall be efficacious in derivigg 
Rr e of my Very Fwwen 

and blood ſied . 
It will be ſuppoſed, that Lam well. aware 
of a feaft upon a Sacrifice, to which the words 
* my fleſh is meat indeed will bear an allu- 
fon ; but even the notion of a Sacrifice, ſim- 
ply conſidered, will ſupply no analogy, which 
ſhall explain the idea conveyed in the words, 
% my blood is drink indeed, till it can be 
proved, that to drink the blood of the, Sacri- 
fice made a part of the religious ceremonies 
in the. Jewiſh ritual. For though, we have 
ſome, obſcure hints of the blogd of Sacrifices 
drunk in the necromantic rites gf «the 
Pagans, the Jewiſh law particularly forbids 
the' uſe of blood. The injunction therefore 
to drink his blood would with a Jew have 
its peculiar difficulties,” Nay the prohibition 
af blood in the Moſaic law, either generally 
C 3 in 
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the way" of fuſtenabee! or as. u pare of 
their Sacrificial feaſts, is founded upon its 
being the mean? of atonement; whereas, in 
the inſtitution of the Sacrament; the uſe of 
it under its ſymbol is injoined for this very 
reaſon, that they might drink that, wherewith 
the atonement was made: drink ye all of this; 
«for this is my blood, ſhed for many, for the 
«© remiſfion of fins.” From whence, if from no 
other argument, it might be plain, that our 
Lord in the words, my blood is drink indeed, 
ts except ye drink my blood, &c.” looks for- 
ward to an inſtitution, in which his body and 
blood were to be exhibited ſeparately, and 
anticipates the language and the doctrine and 
the ſigns after wards uſed in this Sacrament. 
I do not here forget that Divines of the 
firſt rank ſpeak of a ſpiritual manducation, 
as a doctrine eſtabliſhed in this chapter inde- 
pendently of the _ in the rnd of the 


£2. Lord s ſupper. 1 {1 


Thus the third objecion Micdges;i that the 
Sacrament was not yet ordained}; and yet all 
that believed at that time in Chriſt did eat 
his fleſh" and drink his blood, or elſe they 
would not have dwelled in Chriſt nor Chriſt 
in them. Again it js ſaid, if Chriſt had never 
ordained the ' Sacrament, yet ſhould we 
have eaten his fleſh, * drunken his blood, 


and 
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and have had thereby everlaſting life; as alk 


ad. - 


the faithful did before the Sacrament: was ors 
dained, and do daily when they receive not 
the Gacrament. d ther 1 
With all due reſpect to the authority 
the Perſon here ſpeaking, I muſt obſerve the 
aſſertion is not accurate, The prior exiſtence 
of the doctrine in queſtion, Which ſnhould 
rather have been proved, is here taken for 
granted. It is true, no doubt, that the faith 
ful would have received all the beiiefits of 
Chrift's death, if the Sacrament had not been 
ordained/: but if the expreſſion, . except ye 
* eat the fleſh,” allude to the feaſt upon the 
great —— he was n 
have aka — to this emen — — 
which it is mote.tham probable, che — 
would never have been ſaid: to cat his fleſh, _ 
nor was the condition itſelf, except ye 
% drink my blood,” or the means of perform- 
ing it intelligible, till they had learned in 
this Sacrament, that the wine was to be taken 

as his blood. In a literal ſenſe the wogde 
have no meaning, or one attended with ſo 
many impoſſibilities, that we muſt leaue it 
to the Papiſts. For, as our Lord himſelf 
ſays, © the fleſh profiteth nothing,” could not 
_m any ſuppoſition be uſeful, without re- 
x lation 


Wo bee eee beg upon « Series, could not by 
|” _ "any enable figure be confidered as our 
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ebe already ſeen, that Chriſt's 
could convey no analogous meaning o 
een ef Jew in particular, as 
"mere wes'nothing in the Law, or in the ſub- 
ene Prophets, to which it oould' refer. 


der when our. Lord called the wine by the 


"name oFhic blood which was then to be ſhed 
orm kor dhe remiſſion of ſine; and again, 

aon to the blood which ratifed the 
Mme Covenant, calls it the blood of the 
[new Dovenant,; and ordered it to be drunk in 
nen of the cup at the Paſchal ſupper, and 
laſily made it part of the fend, which ſhould 
commemorate in ſymbols the Sacrifice of his 
- death, he did; no doubt; render this part alio 
of the inſtitution highly fignificant of the be · 
 nefits, which he intended thereby to commu- 
Hicale tous. Hom nottbood 281 . 2207 - 

Ton dherefore the Bella und to dein the 
blood of Thrift, is to eãtand drinit theifigns fo 
aal led, in order to avail! ourſelves: of the be- 
neſts ofthis body broken and blood ſhed. 
H we- feaſt-wpon the ſymbols of the great 
Sacvifice made for the ſins of the world, we 
apply this Sacrifice and its benefits to 'our- 
ſelves j we partake: of the pledges of God's 
"_— 7 5 dhe Hash of Chriſt 


and 
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nnd drink_his blood. — He 4 


— ts — in the 
preſent time, and not in the future, ihe 
bread, that I will give, it my fleſhʒ; antabjec- 
tion which would appear frivolous poilibly, 
if it were not ſuggeſted and repeated: by 


reſpectable writers; and to which it will be 
— a ſufhcient anſwer,. that the . 


ſign of which was altogether future, del 
vered in the dame tenſe. This is my body, 
„this is my blond, inſtead of this ſhall be 
my: body; this ſhall be my blood, or, lat * 
be my body, let this be my blood. 
Wich regard to the fifth objection, — 
from the poſitive: excluſion conveyed in the 
words, “Except ye eat the fleth of than 
«110f: man, and drink his blood, ye have no 
edife in you; namely, that theſe words 
muſt contain a condition, which would com- 
prehend all the faithful before Chriſt, and 


W ſhall be prevented from the Sacrament 
. after 


— — 


junction. But to put 


(w] 


ite him; ic ptoceeds upon an interpretation 


more frict than is neee ſſary or fair. Itris-fufs 
hHeient to juſtifiyithe! univerſality of this pro- 
poſition, that the condition be neceflary: to 
thoſe, whoare in a fituation to comply with 
it; the univerſality in the enunciation of all 
law, human and divine, proceeds upon this 
principle. Aud if the earlier ages of Chriſti- 
anity, through too ſcrupulous an adherence 
tothe letter of this condition, thought ĩt re- 
quiſite to adminiſter the elements of bread 
and wine to infants, we are no more bound 
to follow their conſtruction: of this paſſage, 
than we are to * the 2 _— they 
founded upon it. n ar n! 

Our Saviour, * * laid; — * cat,” 
cannot be:ſuppoſed to have: retroſpect tothe 


faithful" before (Chriſt : the propoſition has 


evidently a future ſignification, and as to the 
faithful who die daily without this condition, 
if they want the means, or the opportunity, 
they are clearly beyond the reach of the in- 
the matter beyond all 
diſpute, we will try it by a parallel caſe. We 
do not ſay that thoſe who died before the in- 
ſtitution of | Baptiſm, or that thoſe who are 
neceſſarily prevented from it ſince, ſhall loſe 
their inheritance in heaven. Our Church has 
OP declared both the Sacraments to be 

only 


L 8 J 
only” geben neceſſary to ſalvation, Vet 
our Lord, ſpeaking of Baptiſm exactly in the 


man be born of water and of the ſpirit, he 
cannot enter into the kingdom of God: 


a paralleliſm i in language, which, I muſt bogs : 


may-be _ — _—_ RG into ww ac- 
count. 3 

The laſt objeation was, 4 av 0 eat 
his body, and drink his blood, in the ſigns, 


fore he did not ſpeak of the Sacrament. 
It will probably have been obſerved, that 
ſome of theſe objections take their riſe from 
an xxcluſive conſideration of this diſcourſe, 
and an inattention to the general analogy of 
ſcriptural conſtruction. To illuſtrate this re- 
mark, I will produce out of many only two 
paſſuges of Scripture, which no plain and 
honeſt underſtanding, at leaſt of the preſent 
day, can be ſuppoſed to miſapprehend: and 
which, notwithſtagding, a fimilar mode of 


interpretation would ſet in direct we 


to the general truth of the Goſpel. 
St. John ſays that · God ſo loved the vori 

*« that he gave his only begotten Son, to the 
t end that all, that believe in him, ſhould not 
Fe Yer but have everlaſting life.” And Sti 
Paul 


ſame form of words, in the diſcourſe which 
we have already confidered, ſays, —— 


have not Chriſt dwelling in them; and there- 


\ 


# 
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Pap! ſays, that: «Chviſt.come into dhe world 
160 ſaye ſinnets. Vetiit is no more true that 
all; who belieye in Chriſt, Hall have everlaſting 
life, or that Chtiſt's eoming into the world 


chall ſave all finners, than it is that all who 


eat his body, and drink his blood in the ſigne, 


| ſhall hove Chriſt dcelling in them. But as 


it is true, that all whe believe in Cbriſt, and 


live accordingly, ſhall have everlaſting life; 


and that Chriſt's coming (hall ſave all belicv- 
ing and penitent ſinners: ſo is it trae alſo, 
that all, who with the requiſite diſpoſitions 
cat and drink the figns of the body and blood 
of Chriſt, ſhall have Chriſt dw in them; 

and that all may therefore have Chriſt dwel - 
ling in them, which is the thing en pe- 


Perl aſſerted-. i eineni ng has 


Haring thus ſtated the full force of the 
 obje ions: made againſt interpreting this diſ- 
courſe directly of the Sacrament, it will, I 
hope; appeats that they admit of an eaſy and 
ſatis factory ſolotion; and are no zuſt-impedi- 
ment to the interpretation for which I con- 
r 
this Evangeliſt the general necęſſity of Bap- 
tiſm is declazed, fo in this is that of the Lord's 


ſupper. a311099e! Ano in 


A fhave'belead ebferved; that: as. 


tation has not * its advocates: I might 


ic 4 ö | add 


as coneiſe as 


THY 
Aadd advocites of he moſt reſpoctable autho- 
: rity ancient and modern. But that I may be 


as poſh ble upon the article of au- 
thority, I will tyfer you, 15 extracts faitly ta- 
ken would become tedious, to Chryſoftom, 


and after him to Theophyla& ; who in their 


comments upon this chapter interpret it pri- 
marily and decidedly of the Sacrament, with - 
out ſuſpicion of a different ſentiment in others: 
and ſhalf quote from the Ancients only the 
phraſe or comment of St. Avgiitive, 4. 

it is tranflated by Cradmer. It is the ſpixit 
chat giveth life, but the fleſh profiteth no- 
* thing: the words which I have ſpoken unto 
© you be ſpirit and life, that which T hav 
* ſpoken underſtand yoo ſpiritually. Youth 
« not eate this body which you Ice, and 
« drink that blood which they ſhall fhedde, 
«* that ſhall crucife me. I have commended 
«* unto you a Sacrament ; underſtand it ſpiri- 
* tually, and it ſhall give you life : and al- 
* though it muſt be viſibly miniftered, yet 
„ muſt be invilihſy.underftanded.” 


It is remarkable, that in a ſermon ritten * . 


the old Saxbn tongue before the Conqueſt, and 
appointed to be preached to the people at Eaſ- 
ter, alt the paffages in queſtion ate conciſely 
applied to this:Sacrameng, ad to thair primary 


aud re r «« Becauſe d his ſuf- 


 ferings 
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EW * 
oe N and riſing we be delivered and be 
made clean by going to this holy houſell,* as 

« Chriſt ſaith in bis Goſpel ; Verily verily, I ſay 
** unto you, ye have no life in you except ye 
« eat my fleſh and drink my blood: he that 
* eateth my fleſh,” and ſo on. 

' Amongſt the moderns the judicious Hooker 
ſeems chats to adopt this interpretation, 
when, ſpeaking profeſſedly of the Lord's ſup- 
per, he ſays, * In that life therefore, where 
10 neither body nor ſoul can decay, our ſouls 
« ſhall as little require 74:5 Sacrament, as our 
i bodies corporal nouriſhment : but as long as 
« the days of our warfare laſt, dufing the 
s time that we are both ſubje& to diminu- 
« tion, and capable of augmentation in grace, 
« the words of our Lord and Saviour will re- 
* main forcible : Except ye eat the fleſh of the 
« Son of man, and drink his blood, ye have 
te no life in you.” 

But if we be juſtified in interpreting the 
words of my text directiy of this Sacrament, 
this paſſage will have an important influence 

in forming our opinions reſpecting the pecu- 
liar benefits ariſing from this inſtitution: and 
we have only to inquire into the meaning of 


the expreſſion, ce dwelleth in me and 1 in 


be Pyr, box of . in which the ſacred bread was 
high . | . 


— 
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<iſely are. e BY 
Now St. John in bis Epiſtles, K of 
, adbpts this phraſe of our Lord's; where N 
. is ſaid to dwell in us by his grace and ſpirit; 
* efficacy of the ſame grace and ſpirit 
regulation of our moral conduct we are | 
* to dwell ia Chriſt, that 4s to hive in the os 
| pratiee of his prec cepts. = 

2 T4 duell i in ChFift therefore is to live accdr- 

Aing to his commandments ; 0 have, Chrz if * 
Auuiling in us is to enjoy the aſſiſtance and in- b 

 » fluence of his Holy, Spirit. Thus St. John, 

.* Hereby we know that he abideth * in us by 

«the Spirit which he hath given us.” Again, 

„% Hereby know we that we dell + i in hin, 

* and he in us, becauſe he hath given us t 

Mus Spiri“! 

If then we rightly interpret the text, the 
aſſiſtances of the Spirit are directly annexed 
to the Sacrament of the Lord's ſupper. Bat 
the ſanctification of the Spirit ſuppoſes re- 
demption or pardon, which therefore might 
alſo from this chapter be proved a benefit con- 
ſequent upon this ordinance. But as theſe 
proofs may be more obviouſly and ſimply de- a 
duced from the words of inſticution, and from 

the nature of the rite itſelf, * ſhall not inſiſt 
at large upon the argument, but content ** 
7 wim. F re. * 12, 16. 
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